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No definite date can be given for the arrival of the first Indians in the Transvaal. Different writers suggest different dates.  "No official record of the date on which Indians entered the South African Republic" is available (Pillay, 1977:1).  A specific reference is in the case of Tayob Hajee Khan Mohammed in 1898 in which the plaintive claimed to have entered the Transvaal in 1883 (Pillay, 1977:1).  

The first law referring to Indians was Ordinance 5 of 1885.  This means that there must have been large enough numbers to make the law necessary.  They must "have been sufficiently visible to create concern" (Bhana & Brain, 1990:77).  It is probable that the first Indians settled in about 1870.  A Chamber of Commerce petition in 1874 stated that "... Hunne handelstasies zullen oft alle grenzen en langs alle groote wegen zijn ..." (Bhana & Brain, 1990:77).

These references are to Indians generally but in the Transvaal the majority of Indians were Gujerati Muslims (Bhana & Brain, 1990:36-41).

Muslim Religious Institutions in the Transvaal

It is compulsory for Muslims to perform five specified prayers a day, and performing the prayers in congregation is particularly meritorious.  When a small community was established, an attempt was made to provide a place for prayers.  When the place is temporary, it is termed a "jamaat khana", a place for congregational prayers.  When the community seems permanently settled, a mosque may be built.  It is important that serious consideration be given to building a mosque, as land used for mosques cannot be used for anything else.

The first Muslims in the Transvaal were not from India, but "Malay" Muslims from the Cape.  The "Malays" were instrumental in establishing the first mosques.  The first mosque in the Transvaal, according to available information, was the mosque in Kerk Street (Stand 1424) in Johannesburg (Is’haq, 1979:29).  

The ground for the mosque was acquired in 1870, and prayers were performed in a marquee which was replaced by a tin building.  Official documents show that the mosque, the Jooma Masjid, was acquired by a transfer dated 5 April 1888, with the certificate of transfer duty number 3524.

This information was recorded in a copy of the record of transfer duty dated 15 September 1915.  A copy of this document was attached to an affidavit by Ahmed Moosa Mia in a case by him and others against the Church Council of the Mohammedan Church - Kerkraad van die Mohamedansche Kerk Gemeente.

Another mosque was built on Stand 227, Ferreirastown.  The land was acquired by a transfer certificate dated 18 May 1893. The mosque existed until about 1930.  "... up to about 1930 there was a mosque on the property which was used by members of the Muslim community and regular prayers according to the Muslim faith were held.  Indeed the property was a centre of religious activities of the community".  Memorandum attached to an affidavit by A.M. Mia, p. 65).

It is likely that these properties were in use well before the date of transfer and the transfer merely legalised an existing situation.  A report by the Rand Townships Registrar stated that Stand 227, Ferreirastown, was registered in the name of a white man as trustee because the Mohammedan community could not, under the Gold Law, obtain a stand licence (Report by Rand Townships Registrar in a case by A.M. Mia).

The Hamidia Mosque in Newtown was another important centre.  The Hamidia Islamic Society, with Ojer Ally as president, was established in July 1906 (Swan, 1985:147).  Swan (1985:147) also mentions Maulvi Syed Ahmed Mukhtiar, who taught at the Hamidia Mosque.  

He also preached at the Surti Mosque (Swan, 1985:30).  The Hamidia Society appeared to be active in community affairs and was a driving force behind protests against the government (Bhana & Brain, 1990:152).

It is apparent that there was Islamic activity going on at the turn of the century, and these activities must have included the teaching of religion.  Teaching is mentioned only by the way.   However, it has been the duty of imams to teach children as well as lead prayers.

5.5.3

Madressas in Johannesburg

The system of organising and teaching in madressas was the same as in India, with times being adjusted to suit local conditions.  There is no mention of any change from India.  There was movement of children from India to South Africa, and in the opposite direction, and there does not appear to have been any difficulty.

Other madressas began to be established, and in Johannesburg one was established in Hope Chambers and another in Tramway Buildings on Market Street.  This madressa was called the Moosa Hassen Madressa, after the founder (Is’haq, 1979:32).

5.5.4

The Jamiatul Ulema of the Transvaal

The first Ulema (religiously learned people) in the Transvaal were "Malays" from the Cape.  Imam Tayob Japie, Imam Khaliel, Imam Abdul Malik, Imam Ismail and Imam Ismail Japie are mentioned by Is’haq (1979:24-25).  

These Imams were joined by ulema from India.  Maulana Syed Ahmed Mukhtiar has already been mentioned.  Among the first ulema to come to the Transvaal were Maulana Tujammal Hussain, Maulana Bham, and Maulana Suliman Italvi (Is’haq, 1979:25).  Thereafter, there were Mufti Bismilla, Maulana Ikramudeen, Maulana Ismail Italvi, Maulana Mohammed Shah and Maulana Waliullah, as well as Qari Abdus Samad Bhopali, Maulana Ismail Kafleti and Maulana Fateh Mohammed Alipori (Is’haq, 1979:25).

As mentioned earlier, the teaching of children was an important part of a Maulana’s duties.  They also had to lead congregational prayers.

There was a large enough number of ulema in 1922 in Johannesburg to establish an organisation of ulema, the Jamiat-ul-Ulema (Le Roux, 1978:61).  A publication of the Jamiat-ul-Ulema, a prayer manual printed in 1927, is still extant.

The Jamiat-ul-Ulema was inactive for a period and was re-established in 1933  (Le Roux, 1978:62). Since then it has played a leading role in organising madressa education in the Transvaal.

